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THE CATHOLIC LAYMAN. 



[Februa*t 19, 1857. 



the bread ctaste to be bread at the words of conse- 
cration ; and is changed into the Body and Blood of Christ ; 
and that the sacrifice offered on an earthly altar is the 
Lord Jesus Christ Himself, Body, Blood, Soul, and 
Divinity. Members of the Church of England and 
Ireland will trace with surprise and pleasure how much of 
their own Prayer-book ; Morning and Evening Prayers ; 
the litany ; the Collects ; and the Communion Service ; has 
come down to them from the very earliest times to which 
we can trace the worship of the Church. The admirable 
beauties of the Book of Common Prayer are our inheri- 
tance from the Primitive Church, and not from the 
modern Church of Rome. 

We hope to trace in other numbers the subsequent 
progress and corruption of liturgies. 



IS THE ROMAN CATHOLIC CHURCH RESPON- 
SIBLE FOR FATHER FURNISS'S BOOK! 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sib, You profess, and, I must admit, usually practise 

so much candour and fair play towards your opponents, 
that I was rather surprised to see you attempt in your last 
number to fasten upon the (Reman) Catholic Church at 
large the principles extracted from Father Furniss's book, 
merely because it was printed under the sanction of Arch- 
bishop Cullen. 

I think you must be well aware that there are many 
(Roman) Catholics who would repudiate and reprobate 
such lax morality, just as strongly as yourself; and what 
would you think of any (Roman) Catholic writer attempting 
to render the Church of England or Ireland responsible 
for the private opinions, or even published sentiments, of 
any particular Bishop 1 

1 ask you boldly, whether you, as an advocate for the 
Church of England, consider yourself responsible for every- 
thing printed or preached by, for example, the present 
Bishop of Exeter, on the one hand, or the Protestant 
Archbishop of Dublin, on the other? 

Unless you are ready to admit that yon are so respon- 
sible, or can assign some substantial reason for denying 
such responsibility, I must take leave to deny the fairness 
and impartiality of your charge of lax morality upon the 
(Roman) Catholic Church at large, merely because Arch- 
bishop Cullen has thought proper to affix his imprimatur 
upon the brochure in question. 

A Lover of Fair Play. 

We cordially agree with the writer of this letter that 
many Roman Catholics repudiate and reprobate the lax 
morality of Father Furniss just as strongly as ourselves. 
We rejoice to think that it is so. To such Roman Ca- 
tholics we appeal, and we ask them to compare the sys- 
tem of a Church which does not make itself responsible 
for such morality, and of a Church which, we are about to 
show, does make itself responsible for it. 

The Church of England and Ireland does not profess 
to be infallible, but encourages all persons to search the 
Scriptures, and try by them the teaching of her Ministers, 
she herself being responsible only for her articles of faith, 
and other formularies published in the Book of Common 
Prayer. 

The Church of Rome does profess to be infallible in both 
faith and morals, and denying the right of private judg- 
ment, commands all persons to submit to the Church. 

The Church of England and Ireland does not undertake 
to prohibit or sanction books with her authority. The 
Church of Rome does undertake to do so, and, claiming 
to be " infallible in faith and morals," is responsible for 
what is so put forth. 

A bishop of the Church of England, in writing or re- 
commending a book, is merely acting as an individual, and 
however high his station or personal character, his Church is 
not responsible for what he does. But a bishop of the Church 
of Rome, in sanctioning a book, is exercising a function 
and authority committed to him for that purpose by his 
Church, and for which his Church is, therefore, responsible. 

For this we refer to the Bull of Pope Leo X., confirmed 
in the 6th Lateran (General) Council, a.d. 1515,* and 
to the 10th of the rules concerning prohibited books, 
drawn up by the committee of the Council of Trent, and 
confirmed by Pope Pius IV., and which are still in full 
force. They are printed at the end of the Records of that 
Council, and dated 24th March, 1564. 

We request our correspondent to read our article on the 
Index Prohibitorius and the Index Expurgatorius in the 
Catholic Layman of October, 1853, Vol. II., No. 22, 
p. 110, by which he will see that express power is given to 
Bishops to condemn and prohibit even the books permitted 
by the rules of the Index themselves. 

Every Bishop in the Church of Rome is, in fact, en- 
trusted by that Church with an unlimited power of attor- 
ney within his diocese or province to condemn and prohibit 
all books which, according to the views of the Church of 
Rome, are prejudicial to either faith or morals ; b and so 

• Labbe and Coss. Can. Gen. Vol. xlv. 257. Ed. Paris. 1673. 

t We do not see, indeed, bo* it could be otherwise in A Church 
which denies the right of private judgment, and claims to be an in- 
fallible guide to every man. It Is obvious that every member of the 
Church cannot consult the Pope upon each point. The only aceet- 
sibte representative of the Church to Roman Catholics (except one in 
a million), must be the prie«t or oishop under whom they are placed, 
and who alone, according to the principles of the Church of Rome, 
hare power to guide their locks la either faith or morals. 



far is this power from being obsolete, that it is every day 
acted upon. 

Witnessthe" Scripture extracts of the National Board," 
" the Lessons on the Evidences of Christianity," and 
many other books, which have been prohibited in Ire- 
land within the hist few years, by the authority of the 
Church of Rome, to say nothing of the Catholic Lay- 
man, which the Most Rev. Dr. Cnllen has so especially 
denounced in one of his recent Pastorals. 

That Father Furniss's book, the lax morality of 
which has shocked our correspondent and so many 
other Roman Catholics, has not only not been forbidden 
by the Church of Rome, but has been published and re- 
published under the special sanction and "Imprimatur" 
of Dr. Cullen, the authorized officer of the Church of 
Rome in this province to prohibit or sanction books, 
according to their merits in " faith and morals," seems 
conclusive upon the point that his Church, at large, is 
responsible for this most alarming publication. In 
fact, the Church of Rome would have been responsible 
for everything contained in such a work, even though 
not published under the express sanction of Dr. Cul'eu, 
unless it were publicly censured and prohibited ; which it 
is in his power as well as his official duty to do, unless 
he is prepared to say openly that he approves of it. 

The book is obviously designed for the people at 
large; it has been disseminated in thousands of co- 
pies at the lowest possible price, by the Redemptorist 
Fathers, who are the authorized missionaries of the 
Church of Rome, sent specially to counteract the efforts 
of Protestant missionaries among the people of Ireland. 
It is either good or bad. If there be any doubt as to 
the genuineness of the " Imprimatur," we call on Dr. 
Cullen publicly to disclaim it, and pronounce his dis- 
approbation of the publication; and we warn him that 
the matter is not unlikely to be brought before Parlia- 
ment in the present session, where a neutral policy will 
scarcely be satisfactory to the English public. 



THE RULE OF FAITH. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Mr. Editor, — After dark, yesterday evening, Jerry 
called for me, and, says he, " I'm going to the discussion, 
and come along." " Who's to discuss?" says I. "Andy 
Kelly, the priest's schoolmaster, and one of the Readers," 
says he. " Well," says I, " I'd like to go ; but don't you 
remember how Father John warned us last Sunday 
against going to discussions ?" " I remember it well,' 1 
says he ; " but I found something in Doctor Milner that 
proves plainly that we ought to listen to discussions, and 
hear both sides of the question." " If Doctor Milner is 
for it," says I, ' ' I've no more to 6ay.'' " Well," says 
Jerry, " here's what he says : ' Many adhere to their 
religious system, merely because they were educated in 
it, and because it was that of their parents and family, 
which, if it were a reasonable motive for their resolution, 
would equally excuse Jews, Turks, and Pagans in adher- 
ing to their respective impieties, and would impeach the 
preaching of Christ and his Apostles.'* Now, Dan," 
says he, " isn't that a slap in the face to ourselves? Tell 
me," says be, " why are we Catholics at all?" " Because 
our fathers and mothers were Catholics before us," says 
I. " True for you," says he; "that's the only reason 
we have for our religion, and sure the Turks and Pagans 
have that same ; but I'm determined," says he, " to try 
and get some better reason for my religion than that. 
I'd like to be able to prove to Protestants that we're 
right, and to give some reason for being a Catholic. So, 
with the help of God, I'll attend every discussion that I 
can come across." "Well," says I, " the never a one of 
me will fail you, so come along." Well, sir, we got to 
the house just as the discussion began, and the Reader 
stood up, and says he, " Boys, the subject for to-night 
is the rule of faith." " What do you mean," says 
one of the boys, "by a rule of faith?'* " I mean," says 
the Reader, " the standard to which we are to refer in 
our differences about religion; for instance," says he, 
" we differ about Purgatory, and about the mass, and 
about transubstantiation, and about many other doc- 
trines; but we might talk till we grew black in the 
face without proving who was right or who was wrong. 
We must refer," says he, " to something else beside our 
own words ; and that standard we call the rule of faith." 
" I see how it is," says Jerry. " It's like two of the boys 
that were disputing about the length of the master's 
new ladder. l Its forty feet,' says one ; ' No, it's thirty 
feet,' says the other, and they kept on arguing about it 
until Tom Nolan, the carpenter, says to them, ' You 
pair of fools,' says he, ' you might dispute till to-mor- 
row morning without settling it ; but take the rule,' says 
he, ' and measure it, and then, maybe, you'll come to an 
agreement.' " " That's the very way," says the Reader. 
" I may say that the doctrine of Purgatory is false, and 
you may say that it's true ; butneithermy word nor your 
word will settle the matter. We must refer to some 
rule or other." " Well," says Andy, " what you say is 
true enough ; and we admit that Christ left a rule for 
our guidance, and you admit the same." " Yes," says the 
Reader, " both Protestants and Roman Catholics agree 
that there is a rule ; but we differ about what that rule 
is. We say that it's the Bible alone, while you say that 



» End of Controversy, Letter V. 



it's the Bible and tradition." "Well," says Andy, 
" state the Protestant rule first, and I'll do my best to 
prove that 'tisn't the right one, and then I'll state out 
rule, and you may pick a hole in it if you're able." Se 
the boys said that 'twas fair, and the two disputers set 
to work. " Now, boys," says the Reader, " look at this 
book that I hold in my hand— that's the Bible, the writ- 
ten word of God, and my rule of faith." " Stop," says 
Andy, " that's not the whole of your rule. Your rule is 
the Bible, and the private judgment of the person who 
hears or reads it." " No." says the Reader, " that's not 
my rule of faith." " Why," says Andy, " Doctor Mil- 
ner says that it is, b and Keenan says the same." e " I 
don't care what they say," says the Reader; "let them 
prove it. I won't put any doctrines on you but what I 
prove out of your own books ; and," says he, " show me 
in any of my articles of creeds where private judgment 
is made a part of my rule of faith." " That's only fair,'' 
says Jerry ; " and though he's a Protestant he should get 
fair play." Well, sir, one of the boys reached Andy a 
Protestant prayer-book, and he looked out for proof of 
what Doctor Milner had said ; but the more he looked 
the more he couldn't find it. So at last he took up 
Milner and Keenan to see what proofs they gave of it ; 
but the never a proof did they give but their own word. 
At last Andy turns round to the Reader, and, saye he, 
" Have you the face to tell me that your Church doesn't 
hold private judgment ?' "No," says the Reader, "I 
don't say any such thing. We do hold private judgment, 
but not as any part of our rule, but as that which applies 
the rule. I must try,'' says he, " to make this plain to 
you. Tell me," says he, " when Tom Nolan was mea- 
suring the ladder with his rule was his hand any part of 
the rule?'' "No," says Jerry, "'twas the means 
by which he made use of the rule, but 'twas no 
part of the rule itself." " That's just the thing," says 
the Reader. " Now, the Bible is our rule, and private 
judgment is our way of using the rule." "Before I've 
done with you," says Andy, " I'll show you that it's a 
very bad way of using it, and that it leads you into all 
sorts of error ; and I'll prove that your rule is useless, 
because it's so obscure and difficult ; and I'll show you 
that there are some things necessary for salvation that 
aren't contained in it at all." " Well," says the Reader, 
" let us keep to one thing at a time. I'il try now to 
prove that my rule contains all that is necessary for 
salvation, and then, if you're able, you may show that it 
doesn't. In the first place," says he, " St. Paul says that 
the holy Scriptures were able to instruct Timothy unto 
salvation." 1 Now, how can the Scriptures instruct a 
man unto salvation unless they contain all that is neces- 
sary for salvation ?" " Stop a while," says Andy. " I 
have you now. St. Paul refers there to the Old Testa- 
ment; for the New Testament wasn't written then." 
"I know it well," says the Reader; "but instead 
of that being against me, it's for me; for," says he, 
" if the Old Testament was able to instruct a man 
unto salvation, how much more can both Old and 
New do it ? " " Well," says Andy, " we'll pass 
that by for a while ; but I'll now show you plainly 
that there are some things necessary to salvation, 
which are not contained in the Bible. For instance, the 
change of the Sabbath. You know," says he, " that in 
ancient times God's people kept the Sabbath on the seventh 
day of the week, but Protestants now keep it on the first." 
''But," says the Reader, "there's no difference between 
us on that point ; you keep it on the same day that we 
do." " That won't do for you," says Andy ; " you shan't 
get out of the difficulty that way. You must tell me by 
what authority you keep it on the first day of the week, 
instead of on the seventh." " By the authority of Scrip- 
ture," says the Reader. "The inspired Apostles made 
the change, and we have it in our Bibles."* " No," says 
Andy ; " there's no Scripture for it. Your role of faith 
is deficient there, and you're obliged to have recourse to 
tradition, after all. Just listen to what Dr. Milner says- 
He first asks what authority Protestants have for the 
change of the Sabbath, and then he says, ' None what- 
ever, except the unwritten word, or tradition of the Catho- 
lic Church ;' r and Keenan says the same."* " Well,' 
says the Reader, " it's wonderful how your Bishops go one 
against the other. Here's Dr. Doyle's Catechism, and he 
tells us in it h that the day was changed by the Apostles. 
And what proof do you think he gives?" " Tradition, of 
course," says Andy. "No, but Scripture," says the 
Reader. He refers us to the book of the Apocalypse, 
chap. i. 10. And, moreover," says the Reader, "here's 
your own Catechism of the Council of Trent, and it tells 
us that we may learn this point from the Bible. It says, 
' We also learn from the sacred volume that the first 
day of the week was held sacred." And, again,'' says the 
Reader, " there's a note to a verse in your own Douay 
Bible,! which says that St. Chrysostom and other inter- 
preters learn from that verse (not from tradition, mind) 
that the Sabbath was changed. And, again," says he, 
" there's a note in your large Douay Bible that's clearer 

b End of Controversy, Letter V 1. 

* Controversial Catechism, by Rer. Stephen Keenan. Third Edi- 
tion. Chap, v., Sec. 3. 

* i Timothy iii. 15. 

* John u 19; Acts u. 7 ; 1 Cor. xvi. 2; Apoc. I. 10. 

' End of Controversy, Letter XI. • Chap, v., see. I. 
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